Narayana 
!!Namaskaram to Lord Sriman Narayana, who has the power and authority to grant Moksha!! 


A short narrative and reconciliation of differences between Azhwar sampradhayam and 
Vaideka sampradhayam, also emphasized as Thenkalai lyengar and Vadakalai lyengar 
schools. 


Introduction: 

The SriVaishnavam sampradhayam, as systematized and propagated by Shri Swami Ramanuja 
Acharya, has evolved into 2 schools of viewpoints namely Thenkalai and Vadakalai. Both the 
schools have a strong common foundation with the fundamentals of SriVaishnavam / 
Vishistadvaitam philosophy. Both schools have their basis on Divya Prabandham and Vedantam. 
However, there are some diverging views on philosophical and ritualistic aspects. 


Understanding the basis - Divya Prabandham & Vedantam: 


Divya Prabandham: The 4000 deeply insightful verses, called Arulicheyal, are expressed 
through the Azhwars, praising the nature, grace, glories of the Lord, and our relationship to 
Him. They are extempore, fluid and non-objective. They set a role-model for an ideal devotee, 
and for a sincere student a treasure trove of knowledge. 


Vedantam: These scriptures (Upanishads, Brahma Sutra, Srimad Bhagavad Gita) are 
systematized knowledge of instructions, summarizations and clarifications predominantly set as 
a dialog between a teacher and a student. The emphasis is on guiding a student of Vedantam 
through a step-by-step process. 


Objective of this narrative: 

Both viewpoints are correct and must be correct as we do believe and trust our purvacharyas. A 
disbelief of our purvacharyas breaks the basis of acharya parampara and our sampradhayam. 
Proving one viewpoint to be correct and the other to be wrong is detrimental to our 
sampradhayam. Similarly, proving one viewpoint as superior and the other inferior is again 
counterproductive, as it infers questioning credibility of respective acharya parampara. Sucha 
discussion should have taken place at the earliest possible so as to clarify ambiguity and nip the 
differences in the bud. 700 years having thus passed, if we want to live and grow harmoniously, 
the best we can do is understand the context of the viewpoints, reconcile the perspectives, put 
aside the differences that are not in our immediate purview and appreciate the intent to the 
best of our ability. Without this reconciliation the difference of opinion will only increase, 
arguments deepen, conflicts worsen, and our society and our subsequent generations will just 
walk away from the apparent fanaticism of our sampradhayam. This is completely counter to 
the legacy of Shri Swami Ramanuja Acharya. 


Though there might appear to be mutual contradictions in some places, a critical and cogent 
study thereof will remove such doubts. By His grace and will, here is an attempt at the 
reconciliation of the philosophical differences. 


The primary source of differences is “The Astadasa Bhedas” by Shri A. Govindacarya 
(https://ramanujacharya.files.wordpress.com/2015/01/astadasa_bhedas.pdf), supported by “A 
Dialog on Hinduism” by Shri V. N. Gopala Desikan 

(http://veda.harekrsna.cz/library/dialog on _hinduism.pdf) and “The Handbook of 


Srivaishnavism” by Shri Rama Ramanuja Achari 


(http://www.srimatham.com/uploads/5/5/4/9/5549439/srivaishnava_handbook.pdf). 


As part of this analysis, a very conscious attempt has been made to “wear the hat” of the 
particular sampradhayam, “standing in its shoes”, understanding the context and looking at the 
topic from that perspective. It is humbly beseeched, and is critical, that the reader too, 
dropping their sampradhayam bias temporarily, analyzes the viewpoints from the respective 
perspective. This is a difficult task indeed, but inevitable. Otherwise the other viewpoint will still 
seem incorrect, invalid and at times inferior. 


Before we dig into the differences, it is essential to understand the structure and nature of 
individuals the Jiva. This will provide us with a common foundation to the different perspectives 
and the context. 


Fundamentals: BMI-V 

Every living being - Jiva - is endowed with up to 3 equipment namely the Body, Mind and 
Intellect (BMI). The mind connects to the body through a layer called Pancha Prana (5 Pranas) 
or Vital Air. Intellect is a special function of the mind with powers of discrimination and guides 
the mind. The non-living entities just have a body - the physical form. The plant kingdom has a 
fully developed body with traces of the mind. The animal kingdom has fully developed body 
and mind, and traces of intellect. The humans have all 3 fully developed and available. With 
these three equipment a person can interact with the external world. With the body, a person 
perceives the world of objects and responds through physical actions. With the mind, a person 
feels the emotions and the responses are again emotions. With the intellect, a person thinks 
through the world of thoughts and likewise responds through thoughts. The basis for the 
interactions at the BMI level are the Vasanas (V) - the unmanifested tendencies that synergizes 
with Karma. As the agent for the BMI-V there is the individual soul called Jivatma which is 
pervaded and controlled by the God called Paramatma. This Jivatma, along with the equipment 
body, mind, intellect, and the basis vasanas all function in the presence of and by the grace of 
Paramatma. The influence of Karma creates desires in the realm of vasanas, which manifests as 
thoughts in the intellect, in turn exhibits as emotions in the mind and displays as actions in the 
body. 


Now, due to the power and nature of God, the Jiva originates with a certain 
(mis)understanding, an ignorance, that the Jiva comprises of the BMI-V instead of being 
endowed with a BMI-V. In other words, the Jiva comes to believe “it is” the BMI-V instead of “it 
has” a BMI-V; analogous to saying | am the watch instead of saying | have a watch. This belief 
instills a wrong sense of ownership and mastery of the activities at the BMI-V level. This is 
called the ego or I|-ahamkara. 


Once this Il-ahamkara is removed, the Jiva realizes the true nature of Paramatma, Jivatma and 
the relationship. Jivatma is completely dependent on the Lord; just an instrument in the hands 
of the God; all desires in vasanas are created by the Karmic influence purely and solely by the 
grace and will of the Lord. Lord is the ruler and the Jiva being the ruled. This is called 
“realization”. This is implied by the “act” of letting go of the sense of doership and the Jiva 
automatically surrenders completely to the full protection of the Lord. 
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Fig 1: BMI-V chart 


Kingdom of a Jiva: 
To better understand the role of BMI-V entities, here is an illustration of the Kingdom of a Jiva: 
- The history, heritage, struggles and successes of the kingdom are the Vasanas and they 
set the current tone & direction for the kingdom. 
- The king is the Mind. 
- The chief advisors are the Intellect, guiding and advising the king, though cannot issue 
orders directly. 
- The subjects are the Body. 
- The cabinet and executive ministers are the Pranas and they act as an intermediary 
between the king and the subjects. 


With the fundamental platform being set, let’s take a closer look at the two sampradhayams. 


Azhwar Sampradhayam: 

Azhwar sampradhayam is from the perspective of one who has dropped the ego or I-ahamkara. 
They completely revel in full realization and recognition of God’s grace and glories (irai-inbam), 
with a complete disdain of physical, mental and intellectual needs. Since they are already in 
total service of the Lord and his devotees, they don’t even have a desire for Moksha! In this 
state they have no trace of l-ahamkara. Everything is attributed to the Lord, and the Lord has 
the sole ownership of the entire world. From a physical, mental, intellectual needs perspective 
(input), they will accept everything as the Lord’s prasadam. In terms responses to the world 
(output), the body, mind, and intellect will act based on the accumulated vasanas (Karma phala) 
purely under the will and wish of the Lord as a true instrument (nimitha). For such a person, 
they do nothing and are ever steady, always at peace and service to the Lord (sthithapragya). 
The Azhwars narrate from a perspective of one who has the I-ahamkara removed but identify 
themselves as the lowest of the devotees barely deserving of God’s grace; showcasing utmost 
humility and ideal role model. 


The sincere devotees of this sampradhayam, naturally or through practice, cultivate the 
discipline and submissiveness of the body, mind and intellect to surrender to the grace of the 
Lord (Prapatti & Saranagathi). They see God’s grace in everything (ellam iraivan) and attribute 
everything to God’s grace (ellam iranvan seiyal). Considering themselves as an instrument and a 
servant of the Lord they also let go of the desire to ask anything of the Lord. They revel through 
the glories of the Lord and His foremost of devotees and suffer through their pains. To them the 
entire world is an open field to expand and exhibit the selfless service and devotion. 


Vaideka Sampradhayam: 

The Vaideka sampradhayam is for the rest of the masses, laying down the paths, goals, the 
means to achieving them and thereby eventually merging with the Azhwar perspective. A 
common person is enwrapped with the ignorance that he is the doer of the physical, mental 
and intellectual activities; thereby facing alternating pleasures & pains at the body level, joys & 
sorrows at the mind level, satisfactions & disappointments at the intellect level, which 
culminates as Karma on the level of vasanas. Through the grace of the God, these vasanas 
create desires that manifests as thoughts in the intellect, in turn exhibiting as emotions in the 
mind and finally displaying as actions in the body. Thus, the Karmic cycle (samsara) continues, 
resulting in rebirths. This Karmic cycle has to be broken - meaning, the person has to just “let 
go” of the sense of doership (I-ahamkara), thereby surrendering to the Lord. 


Though it seems and sounds quite simple, this “let go” is the most difficult of all tasks taken by 
a person shrouded by the false notion of doership. In fact, this is not even a physical action or a 
mental emotion, it is just a simple case of intellectual attunement. However, due to the sense 
of doership, the person assumes that “he” has to tune his intellect and “he” has to put forth an 
effort to “let go”. The difficulty of this task is multiplied and borne by the heavy weight of the 
countless years of vasanas and the false notion that has become an addiction. It is only through 
the sheer will and grace of the God that this task is accomplished. 


To aid in this process, God has prescribed the various methods of remedy namely Karma yoga, 
Gyana yoga, Bhakti yoga, Prapatti yoga and other ancillary methods such as Kriya yoga, Hatha 
yoga. All these are merely aid in reducing the influence of body, mind, intellect on this addiction 
which originates as desires in vasanas and first manifests as thoughts in intellect. It is generally 
considered efficacious to nip it at the bud, hence the intellectual attunement. Once the I- 
ahamkara is dropped, the path and perspective automatically merge with the Azhwar 
sampradhayam. 


Yoga: 

From the perspective of Koshas or the layers of a human personality, reference Fig 1, an 
individual is enwrapped with Physical Body (Annamaya) -> Vital Air (Pranamaya) -> Mind 
(Manomaya) -> Intellect (Vigyanamaya) -> Vasanas -> Soul (Jivatma) -> God (Paramatma). 


Yoga, meaning ‘to yoke’ or ‘attach’, implies attaching ourselves from the lower worldly level to 
the higher spiritual realm of God. From a vaideka perspective, the influence of the vasanas can 
be reduced from any of the layers. The deeper the layer, more effective and difficult would be 
the process. This is accomplished either by reducing the quantity of thoughts or by improving 
the quality of thoughts or by changing the direction of thoughts. Every individual, based on 
their character, is naturally inclined towards a particular layer. It is easier and natural for them 
to operate at that level. Hence the need for these varied yogas as enumerated in shastras like 
Srimad Bhagavad Gita. 


Karma Yoga - Starts at the body level and works its way through mental and intellectual layers. 
Hence this is considered all-inclusive and inevitable. All living entities respond and act to the 
external stimuli. These are unavoidable. The right intellectual and mental attitude to work will 
not only produces excellent results, but also inherently reduces the influence of the vasanas 
and removes the sense of doership (l-ahamkara). Perfect example is the attitude of service 
(Kainkaryam) towards the Lord and His people. This mode reduces the quantity of thoughts as 
everything is offered and left to Him. Whatever is obtained is treated as His prasadam and 
accepted with content. 


Gyana Yoga - Works at the intellect layer and hence considered the most direct and difficult 
method; Direct as this is the closest to the unmanifested layer of vasanas and has maximum 
impact. This works by changing and channeling the direction of thoughts. By this process, the 
focus is turned inwards to the origin of thoughts. This results in contemplating and realizing the 
essential nature of Jivatma as the non-doer slave of the all-knowing master Lord and 
culminating in dropping of l-ahamkara. The sense of doership too is just a thought and is 
dropped by the thoughts themselves. 


Bhakti Yoga - Operates at the mind layer; and as the mind is considered the king of the Jiva 
kingdom, this is the most powerful method. The different modes of Bhakti, such as chanting 
Lord’s name, bhajans, etc., assists in curtailing distractions and letting go of the |-ahamkara. It is 
said in the scriptures that the mind is the best friend and worst enemy of a Jiva, when it comes 
to God realization. Guided by the intellect, it is the mind that commands the bodily actions. The 


result of these actions, under Karmic influence, gets registered as the vasanas. Hence working 
at the mental layer not only aids in destroying the false notion of doership but also sets up the 
right vasanas to be of constant service to the Lord and devotees even after the full realization 

of non-doership. In fact, all other yogas essentially leads to this Bhakti yoga as well. This helps 

in improving the quality of thoughts. 


Prapatti Yoga - This is the culmination of all other yogas. The culmination point being the 
dropping or removal of l-ahamkara - the ignorance. This is realization. The end of Prapatti as an 
activity or yoga is the beginning of Prapatti as a mental attitude also called Saranagathi. This is 
the merging of Vaidika and Azhwar sampradhayams. 


Additionally, there are a couple of other common yoga practices. These are recommended for 
those individuals centered in their physical or physiological personalities; as it prepares them 
for the other paths. Both these paths require constant and dedicated practice; being very easy 
to slip out if not practiced regularly. 


Kriya Yoga - This works at the prana layer, improving and channeling the energy (Kundalini) of 
the vital airs (pranas) across the various energy points (chakras) in the body. With sufficient and 
regular practice, this controls the mind and intellect. 


Hatha Yoga - This works at the body layer. As the grossest (in terms of subtlety) and most 
manifested personality of a human being, controlling the body is perhaps the easiest. Through a 
combination of body postures (asanas) and breath control (pranayama), the prana, mind and 
intellect can be controlled and quietened. 


These varied yogas / paths cater to the demands of the entire cross-section of humanity. 
However, it is to be very clearly understood, that these are merely aids in dropping the I- 
ahamkara and not the means of Moksha. Moksha is not something that can be obtained as a 
result of some activity. It can only be bestowed by the Lord purely through His grace. Hence it is 
strongly emphasized not to treat these yogic activities as a means to obtain Moksha. 


Differences: Preliminaries 

Now, to begin on the differences, let’s take the case of a foundational question. “What should 
the Jiva do to attain Moksha?” Option 1: The Jiva need not / cannot do anything, in other 
words, “do nothing”. Option 2: The Jiva has to “do something”. This is a classic difference of 
opinion between Thenkalai and Vadakalai sampradhayams and seems quite contradictory to 
each other. Let’s analyze this further: Now, all of us are in agreement that in order to attain 
Moksha, the |-ahamkara has to be removed. As seen above, from the Azhwar sampradhayam 
perspective, the Jiva is not the owner of any activity. The intellect, on the basis of its vasanas 
achieves this, purely and solely due to the Lord’s grace and will. Hence, when this instruction is 
given to a pre-conditioned aspirant, it is said, he — the Jiva — has to do nothing, and this is the 
highest truth. 


Now, for a common man who still retains the notion of doership, he supposes that he has to let 
his intellect drop the l-ahamkara. To illustrate, just as in the misnomer “I slept” - sleep is 
actually not a verb/action a person can do but is generally mistaken to be an activity of the 
person. Hence, “do nothing” for this person implies literally doing nothing different from 
current activities, all the while retaining the current sense of doership, which is counter to the 
objective. Think! It is therefore said, to such a person, to do something - i.e. drop the I- 
ahamkara, supposedly as an activity. Although this is not accurate, at the present condition of 
the person it provides a strong impetus and a clear direction. This is the Vaideka 
sampradhayam. Eventually at the verge of dropping the I-ahamkara, this same person will come 
to a realization that this has all been inaccurate, misled due to the notion of doership, and in 
truth he (Jiva) need not and cannot do anything and that it has all been and will be purely God’s 
grace. Think! 


If this perspective change is clear, we can now proceed further analyzing the differences. 
Differences: 


1: Grace of God 

Vadakalai: They say that a positive effort is necessary, on the part of the Jivatma to attain the 
Lord’s grace. The Lord can be accused of partiality or unkindness, if He gives Moksha to some 
and not to others. Further, the Lord cannot grant moksha to all people at once. So, the 
Vadakalai school says that the Lord’s grace has to have some reason, like the efforts by the 
individual soul. This is compared with the practice of the monkey (markata-kisora nyaya). In the 
case of a monkey, the child must cling or attach itself to the mother. 


Thenkalai: They say that Lord’s grace comes freely, though He has instituted special provisions 
such as Yadhrischika Sukritas (unintentional merits) & Agnatha Sukritas (hidden merits). God’s 
grace is sovereignly free and, therefore, has no price; i.e. “irresistible”. This is compared to the 
cat system (marjara-kisora nyaya). In the case of a cat, the mother cat holds the child cat, in its 
mouth and moves about. 


Reconciliation: This is a direct continuation of the above discussion. For an individual steeped in 
l-ahamkara, advising non-action would result in a misunderstanding that he doesn’t have to do 
anything differently and can continue his current ways of life, leading to licentiousness and 
baser values. As said by Bhagavan in Srimad Bhagavad Gita (6-3), action is recommended for a 
person seeking to drop the l-ahamkara, however for a yogin, who has dropped the I-ahamkara, 
non-action is the means. Hence, so long as the “Il am BMI-V” ignorance is present, man is being 
told to “do” something positive to attain the Lord’s grace. This effort to be put forth is 
recommended along the lines of the above yogas. However, this is purely from an individual’s 
perspective and should not be misunderstood to undermine His grace as co-operative i.e. God’s 
grace will be obtained as a fruit of an effort independent of God’s will. 


Now, from the standpoint of a person who has dropped the I-ahamkara, it is very evident and 
clear that God’s grace is ever present, ever flowing and ever constant. It is not a result of an 


action or a fruit of labor or a transactional commodity. Hence from the Jivatma’s perspective, 
there is nothing to be done; God’s grace is irresistible and spontaneous. 


2: Grades of Bliss in Moksha 
This is a difference of opinion pertaining to after the attainment of Moksha, and hence can be 
skipped from our immediate purview. 


3: Works (Karma) and Gnosis (Gyana) 

Vadakalai: Karma and gyana are indirect means as they lead to bhakti or prapatti before total 
saranagathi. However, the sequence of karma leading to gyana leading to bhakti leading to 
prapatti is the most efficacious. 


Thenkalai: Say that any of these so-called distinct means may lead to Moksha; for in each case 
the mental attitude of the person is the chief determinant. It is the conversion of the heart that 
is chiefly aimed at. Neither of karma, gyana, bhakti, prapatti are seen as direct means (Upaya) 
to Moksha; saranagathi is the only recourse. 


Reconciliation: So long as the l-ahamkara is present, the individual has to progressively de- 
tether the influence of BMI on vasanas. Though any path may suffice, it is considered efficient 
to have a 3-pronged attack on the ignorance. 


However, for a person who has overcome this ignorance, or from such a person’s perspective, 
none of these yogas would mean or matter much. It is just the realization of total subordination 
and helplessness of the Jivatma to the Paramatma. This is signified by saranagathi, not as an 
effort but as a mental attunement. 


4: Nature of Sri (or Lakshmi) 

5: Sri’s Powers 

Sri is well beyond our ability to comprehend / comment / judge. We will, thence, skip these 
differences of opinion 


6: Definition of Vatsalya or God’s Love (or parental affection) to His creatures 

Vadakalai: The Lord ignores or does not see the sins of the devotee. In the examples given, the 
husband or the mother cow does not hate the wife or the calf, respectively, because of the dirt. 
The dirt however is in due course cleaned. Similarly, the sins of a devotee are not seen by the 
Lord or are forgiven (Dosha Adarsitvam). Although He also continues to ignore all the 
transgressions committed after prapatti, He still requires some atonement and administers 
some form of light punishment to the errant devotee. 


Thenkalai: The sins of a devotee are pleasing to the Lord; just like the dirt in the wife’s body is 
pleasing to the husband; or the dirt in the calf’s body is pleasing to the mother cow. Similarly, 
God’s love is so overpowering as to evince a relish for the so-called taint (Dosha Bhoghyatvam). 
There is no need for atonement for transgressions committed after prapatti. 


Reconciliation: For a BMI-V centered person, while practicing the different yogas to overcome 
the ignorance, it is but natural for him to slip every now and then. While it has to be 
communicated to him that he shouldn’t be dejected and feel despondent by the slip, he should 
also be cautioned to be more alert, vigilant and steadfast in his exercise. This is best expressed 
by saying that God will ignore or forgive the sins of devotees. The fact that these are viewed as 
sins by the Lord is a strong deterrent, while the act of forgiveness and benevolence by the Lord 
is the positive reinforcement to get over the mistake and continue with a strong motivation & 
determination to overcome the ignorance; like a father admonishing his disciplined son. 


From the perspective of a realized soul, any activity, either good or bad, only operates in the 
realm of BMI-V and due to God’s grace. Hence both merits and sins are only viewed as 
ornaments to the Jivatma and not as an impactful intrinsic quality. Because these activities are 
ordained by the Lord, both merits and sins arising from the devotee’s activities are seen to be 
pleasing to the Lord. It is all His play to win or lose; and He just enjoys them both; like a mother 
watching her son play in the dirt. 


7: Definition of Daya or Compassion 

Vadakalai: They say that daya is that feeling in the heart which begets the wish to relieve the 
pain of the pained (Para-Duhkha-Niracikirsa). The Lord has got the powers to remove a person’s 
grief. So, there is no need for Him to feel sorry. He will remove the grief of the devotee. 


Thenkalai: They say that daya is that feeling in the heart which, on seeing pain, is itself as 
painful as the pain of the pained. It is the feeling which cannot simply bear to see the pain of 
others but is itself painful or pain-feeling (Para-Duhkha-Dukhitva). The Lord also grieves when a 
person is suffering. 


Reconciliation: For a man of realization, if God indeed has ordained the grief to be experienced 
by the devotee, why would He remove the grief until the Karmic influence has been exhausted? 
If indeed it is realized that joys and sorrows are only at the BMI-V level and doesn’t affect the 
Jivatma, a person who has totally surrendered to the Lord, why would he be concerned or care 
for God to remove the grief? From his perspective, so long as the BMI experiences the grief, 
God, the ordainer, too will partake the grief. Happiness and grief are the will of the Lord and He 
shares them with the devotee. They are His prasadam for the betterment of the world. 


But, for a body conscious person, the grief greatly impacts him. The all-powerful Lord will be 
seen as merciless and sadistic if He does not have the ability to remove any level of grief 
suffered by the devotee. While suffering, he is begging for a divine intervention to end his 
suffering and not a powerless passive sympathizer. 


8: Prapatti or Resignation to God 

Vadakalai: They say that prapatti or ‘resignation’ is also a soul-initiated act, like bhakti, leading 
to Moksha. Resignation thus is one among the several ways leading to God. Prapatti has to be a 
positive, specific act of surrender, by the Jivatma to the Lord. 


Thenkalai: They say that ‘resignation’ is not one among the ways, but the Way or the Means, 
the adoption of which specifically characterizes those high souls who have sought that way, to 
the exclusion of others. This attitude of entire capitulation or surrender to God differentiates 
such souls from others, so that they are not to be classed with others, i.e. others whose hearts 
are still attached to the other ways, and have, therefore, not arrived at the ripe condition of 
implicit attachment to the way of prapatti. This Way is God Himself, whereas the other ways 
are ways of God. Prapatti is called a “Way” for convenience (Upacaratah). They do not consider 
that a positive act of surrender is necessary. They say that 1) knowledge of the essential nature 
of the Jivatma, and 2) mental acceptance (non-rejection) on the part of the Jivatma to God, 
granting him salvation is alone sufficient. So, the Jivatma need not specifically adopt any means 
for salvation, as a positive act. The person may, however, do good things as service to God. 


Reconciliation: As long as there is the ignorance of Jivatma being responsible for BMI-V, so long 
prapatti, as a yoga, is a conscious effort put in at the body, mind and intellect level to turn the 
attention and activities of the person towards the Lord. As stated earlier, this is the 
combination and culmination of all yogas. 


When the ignorance is removed and the true nature (swarupa) of the Jivatma has dawned, this 
is no more a path leading to God (Upaya), this prapatti is God Himself (Upeya); henceforth not 
an act, but a holistic acceptance. At this point, prapatti takes in a new form ‘saranagathi’. 


9: Who should resort to prapatti? 

10: Conditions of this ‘resignation’. (Vide Bhagavad- Gita, xviii, 66.) 

Vadakalai: They say that only those who are incapable of walking in the other paths resort to 
this path of prapatti. It is sheer helplessness that drives the soul to seek shelter in prapatti. The 
Vadakalai school states that these dharmas actually refer to the different vidyas in the bhakti 
yoga. These vidyas have already been given up by the Jivatma, due to his inability; and that this 
is a statement of fact. 


Thenkalai: Say that the way of prapatti is for all, be they capable or incapable. Prapatti is the 
sine qua non of every penitent soul. Without this chief feature other qualifications are futile. 
With it, other qualifications, because they qualify, derogate from the greatness of prapatti. 
‘Resignation’ per-se is all-powerful. Qualifying it is to weaken it and detract from its dignity. Just 
surrender to the wise and all-powerful entity God; this will break the soul’s hardened material 
past and destroy the consequent mainspring of egoism (l-ahamkara). 


Reconciliation: A typical human intellect will refuse to acknowledge utter helplessness. It is its 
nature - both a boon and a curse - to not be thwarted by failures. There is always a tendency of 
“one more attempt”. Asking an unprepared intellect to just submit to resignation is futile and 
leads to vehement opposition. However, the fact of the matter is that this amazing intellect is 
well limited and insignificant when it comes to His glories. Therefore, as a word of caution to 
the brashful students, it is said that the other paths and means, per-se, are incapable of 
reaching Him, without this final act of prapatti. 
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For a well-polished intellect, having the true knowledge of Jivatma, the attitude of prapatti or 
saranagathi is all that is needed; independent of whether the person is capable / eligible for the 
other paths or not. Once having realized the true way, it is but an insult to qualify with other 
conditions or criteria. 


11: Do qualifications of the other ways qualify prapatti? 

Vadakalai: Say, yes; karma, gyana, bhakti, prapatti are the good ways prescribed in the Vedas 
for attaining Moksha. Karma & gyana are indirect means whereas bhakti and prapatti are direct 
means. Having understood well the difference between these means, the wise adopt 
Bhagavan’s ultimate advice of saranagathi. 


Thenkalai: Say, no; on the other hand, they disqualify. For the only qualification that is required 
is for the soul to absolutely cognize its intimate relationship with God. That relationship is the 
one which comes of Serviency (sesatva) on the part of the soul, and Sovereignty or Paramouncy 
(sesitva) on the part of God. “I am Thine, not Mine” is the cry of the prapanna. The distinct 
vision by the soul of its own helplessness, in its relation to the only helpfulness of God, is the 
only help; the only passport to success; the only way leading to the open portals of Heaven; 
and, therefore, liable to be vilified by other qualifications which the soul may put forward as its 
own self-earned quantum or modicum for salvation. 


Reconciliation: The Vedas, being instructional knowledge-base, provide a clear path for 
different categories of people. These are the varied yogas. It is important to remember that the 
pointer is never the pointed. The Yogas merely indicate the direction of reaching the Lord and 
the orientation of the effort to be put in. These are the ways towards Moksha, not that the path 
in itself is Moksha. 


Now, from the standpoint of a Jivatma, any “effort” to be put in goes against the very nature of 
saranagathi. The Jivatma intrinsically doesn’t have any means of activity (since it is not BMI-V) 
and hence is helpless. 


12: Meaning of Works to the Resigned (Prapanna) 

Vadakalai: Say that the acts done by the prapanna conduce to evoke God’s pleasure; and 
should therefore be performed to seek that end. The Vadakalai schools holds that the 
performance of compulsory duties has been laid down by the sastras. So, these have to be done 
as laid down, by all persons. Non-performance of these is a sin, which will attract God’s 
punishment. The work is performed for the Lord’s preethayatham (pleasure). 


Thenkalai: Say it is presumptuous to think that the soul’s acts ought necessarily to please God. 
They may or may not. It is not for the soul to judge or predetermine the effects from causes set 
afoot by itself. Performance of Works by the Resigned has not this sense, but the sense that by 
their means an example may be set to those whose way to salvation is yet begun—steep and 
uphill—that they may so be led up. Philanthropy is the motive of Works, not currying the favor 
of the Godhead. To imagine thus a purchase or barter with God savors of audacity indeed in the 
Soul. The Thenkalai school holds that for an exalted person, who is ready to receive the Lord’s 
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grace, it is not an offence to give up the performance of these compulsory duties. But they do 
these compulsory duties, so as to set an example to ordinary persons; because, following the 
example of such great personalities others also should not give up their performance of 
compulsory duties. The work is performed as a Kainkaryam (service) to the Lord. 


Reconciliation: When a master gives a specific set of instructions to a servant, the servant 
implicitly obeys it and works to the best of his ability to meet and exceed the master’s 
expectations, thereby pleasing him. When something is ordained by a master, that act cannot 
be taken as a service (meaning remain indifferent to whether the master is satisfied or not); 
instead it is a duty and responsibility to perform to utmost ability to satisfy the master and for 
his pleasure. Vedas contain a very clear set of instructions that has to be followed by a 
prapanna on a daily and occasional basis (Nitya Karma and Naimitika Karma). An implicit 
obedience to Vedas means the karmas are performed for the pleasure and satisfaction of the 
Lord, as ordained by Him. 


On the other hand, after dropping the I-ahamkara, the paths in the Vedas having been crossed, 
the Jivatma has no more obligatory duties. Hence, based on the Karmic influence, the activities 
performed are not particularly ordained by the Lord, but instead are done as a pure selfless 
service to Him. There is no more duty to perform karma and no more desire to satisfy and 
please the Lord. These are only at the realm of BMI-V. The karma here is a pure manifestation 
of love and devotion to Him and service to His people. These may however set a role model for 
other prapannas to follow. 


13: What are the limbs (angas) of Prapatti (i.e. necessary preliminaries to it)? 
Vadakalai: Say that there are 6 angas in prapatti, viz. Anukulya Sankalpa, Pratikulya Varjanam, 
Karpanyam, Mahavisvasa, Goptritva Varana, Atma Nikshepa. 


Thenkalai: Say that solid, steadfast, stable prapatti stands in no need of any prelude. It is per se 
the main act which spontaneously engenders, on the other hand, the so-called preliminary 
signs. For example, the pounding of paddy is the act; perspiration and other signs follow it as a 
matter of course. Anukulya, etc., are thus not postulates but corollaries. The offspring is 
mistaken for the parent. It is a posterior effect, not an anterior cause 


Reconciliation: Limbs or ‘angas’ are components of a system. When any command/knowledge 
is given, step-by-step instructions, guidance and explanation must be provided along-with. In 
our scriptures, the knowledgebase is called Brahmavidya and the instructions are Yogashastra. 
This is why, in the colophon of Srimad Bhagavad Gita, it is said to be both Brahmavidya and 
Yogashastra. Now, every yoga system has specific stages of progression to be treated as 
milestones by the practitioner. They are part and parcel of the system and are to be considered 
together (not as separate pre-conditions / dependencies). Naturally, when prapatti is viewed as 
a yoga or a path, the specific steps of instructions should be provided to guide the student 
along the path. These are the 6 angas of prapatti. Not that they have to be exactly followed in 
that sequence, although generally recommend for a novice. 
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On the other hand, after realization, when prapatti is not seen as an activity or effort but 
considered as a state of mind, no additional instruction needs to be provided. Prapatti in itself 
will suffice. 


14: Penalty for a Prapanna-peccant 

Vadakalai: Say that if a prapanna, subsequent to the act of prapatti, stumbles, or slips into 
error, or relapses into his old ways, the atonement consists in repeating that act again, and as 
often again as one may so slip. “Atone for faults, then go to God.” 


Thenkalai: Say, not so! Prapatti is the act of ‘Taking Refuge’ and freely and completely 
surrendering oneself to Sriman Narayana. It is done once and for all. This one act contains all 
the potential for redemption and therefore cannot be cancelled by a moral lapse, or 
subsequent acts of folly! The atonement for lapses consists of recalling to the mind the saving 
grace of the first efficacious act of prapatti. This contrite repentance is enough, and the act of 
prapatti remains intact and unabrogated. There is no need for penances or atonement. “Go to 
God and faults get atoned.” 


Reconciliation: The question is, when does a prapanna stumbles and slips into error? Is it 
before dropping the |-ahamkara or after? Before dropping the Il-ahamkara, the prapanna is 
following the various code of conduct to reduce the influence of BMI-V. At this stage, any slip 
into error in actually a retrogression and hence additional effort is to be put in to compensate. 
This is called ‘prayaschitam’ (atonement). This also sets up a practice and a reminder not to 
repeat the same mistake. 


After realization, there is no more sense of doership of action. Hence whatever be the action 
performed, it is only at the realm of BMI-V with no impact to the Jivatma or its relationship with 
Paramatma. Once surrendered, there is no more going back. 


15: Does Prapatti win or buy grace? 

Vadakalai: Yes! In Karma Mimamsa portion of the Vedas, all actions are taught as having an 
imperceptible residual seed (apurva). So, in the path of Knowledge (gyana yoga), prapatti being 
the “seed” corresponds to apurva and matures to produce fruit in the form of Liberation. The 
prapanna requests the Lord’s grace through the act of prapatti and Sriman Narayana accepts 
and responds to that request (Svagata-Svikara). 


Thenkalai: Regarding prapatti as a means of compelling Lord’s grace is tantamount to bartering 
with God! (“I will surrender to you if you will Liberate me!”) Prapatti is an act of complete and 
unconditional surrender and resignation which leaves God the master of the situation. Sriman 
Narayana accepts the Prapanna of His own free will, uncompelled and unasked (Paragata- 
Svikara). The so-called seed of apurva is none other than the grace of God. 


Reconciliation: The perspective difference and the context should be clearly understood by 


either schools. All activities originate at the realm of vasanas and manifest at BMI levels. The 
result of the activity leaves an imprint on the vasanas. They are typically desire-prompted, 


13 


meaning, a desire to achieve a goal or obtain an objective, which manifests in the end as the 
fruit of the activity. As long as there is the ignorance, so long there is the trifecta of cause, 
effect and fruit for all activities. Hence all of the yogic practices that are advised for a sincere 
student intrinsically contains the respective fruits as well; with prapatti (the highest of yogas) 
leading to moksha (the highest of fruits - purushartha). 


However, this should not be misunderstood as a barter system since this is not an end in itself. 
Culmination of prapatti as a yoga or Upaya, is just the realization of prapatti as a mental 
attitude or Upeya, which, as mentioned earlier, is an end in itself. For a realized soul, Karma and 
Karma Phala are both His grace only. 


16: Caste and Prapanna, how related? 
Vadakalai: Say that a prapanna, but who is of an inferior caste, is deserving of only so much 
respect as may be displayed by the tongue. 


Thenkalai: Say that no such limitations can be tolerated. A prapanna must be regarded 
completely as a prapanna, irrespective of caste, creed, or color. No inequality begat by caste or 
other such formalities and conventions ought to separate the godly from the godly. 


Reconciliation: As long as a person identifies with BMI-V, so long caste, creed, color and other 
differences come into picture. Strictly speaking, these are well defined in the Vedas along with 
a clear set of rules and regulations to be followed. A sincere student following the paths laid 
down in the yogas will have to implicitly trust the ethics of Vedas and follow the doctrines. It is 
essential for such a student to clearly understand the logic and objective of sucha 
differentiation since misunderstandings causes serious religious & social uproars. 


From the standpoint of Jivatma, there is no distinction based on caste, creed, color. Jivatmas 
are all considered divine and godly since they house Paramatma. Hence all prapannas are to be 
treated as equals. 


17: The Nature of God’s Pervasion 

Whether we call it as the nature of the Lord or His special power, it should not be a contention 
from our perspective; let Him decide how He attributes this and the extent of His 
pervasiveness. 


18: Kaivalya (Isolation)-Moksha (or Soul-sight or Soul actualization; or the State of Atomic- 
aloofness) 

Both schools of thought agree that Kaivalya is inferior to Moksha. Whether it is eternal or 
temporary, inside or outside Paramapadam is outside our immediate purview. 
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Additional Points of Contention: 
1. Gain, Soul or God? 
Vadakalai: Say that God is gain to the Soul. 


Thenkalai: Say that the Soul is gain to God. 


Reconciliation: This is a simple situation of perspective changes. Looking up at realization from 
BMI-V’s standpoint, Jivatma which was in ignorance has now attained the grace of the Lord. 


From a standpoint of a realized Jivatma, looking down at the moment of realization, it is the 
Lord who has regained His long lost Jivatma; lost due to ignorance. There was never a question 
of missing grace. The Lord was always having him in His sights, and now he has looked up to 
Him as well. 


2. Definition of Vyapti or Presence 
Similar to His pervasiveness, let Him decide the extent of His presence. 


3. Ashtakshara Mantra 

Vadakalai: Say that when this is taught to others than brahmanas, the Pranava must be omitted 
and that without the Pranava, the remainder of the mantra is capable of being split into eight 
syllables, justifying its name. 


Thenkalai: Say that to say so is artificial and torturing of the text, for without all its parts 
retained intact, no mantra can possess any efficacy. So, then, to be efficacious, this mantra is 
intended to be taught in its pristine purity and entirely to all, irrespective of caste and creed. 


Reconciliation: For a student of Vedantam, God is initially viewed as a very powerful and potent 
entity and is seen with great awe and respect. Om (Pranava) is considered the sound 
representation of the Lord. On the basis of Vedas, there are a clear set of rules, regulations and 
conditions that would need to be followed for the invocation of the Lord or otherwise it 
amounts to gross disrespect. For illustration, there is a proper dress code and decorum if we 
have been presented with an opportunity to meet the President of a country. 


However, from the perspective of a Jivatma, nothing is closer and more personal than 
Paramatma. Calling out His name does not need any special consideration or pre-qualification. 
It is the nature of a Jiva to call out the Lord anytime and every time. For illustration, a toddler 
son of the same President does not pause to think of any special considerations before calling 
his father. 


4. The power of Free (Nitya) and Freed (Mukta) Souls 

5. Location of Kaivalya 

These are differences of opinion pertaining to after the attainment of Moksha or quasi-Moksha 
(Kaivalya), and hence can be skipped from our immediate purview. 
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Concluding Remarks: 


It is not a question of who is correct, but what is correct and appropriate for an individual. This 
is extremely subjective (tailor made to that individual). The two schools of SriVaishnavam are 
meant to guide people based on their spiritual evolution and activities and not be purely based 
on birth. It is thus important to understand that the various viewpoints cater to different types 
of people and one must learn to appreciate the unity in diversity which is the cornerstone of 
our Sanatana Dharma. 


Iti NArAyaNasmritih 
Vedanta.Mananam@gmail.com 


!!Sarvam Sriman Narayana Sankalpam!! 
Narayana 
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